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DR. FULLER, PLOTINUS, AND THE NATURE OP EVIL 

THE age of Plotinus was in many ways the opposite of our own. 
In the last days of antiquity the only great enterprises open 
to men were spiritual and internal to the soul. Not that the philos- 
ophers would have been unwilling to make themselves comfortable 
in the world and to govern it (as the conservatives would like to do 
now) in the spirit of their inherited polity and religion; but the 
ruffians, christened and unchristened, had got out of hand and would 
not let them. To the ruffians, accordingly, they sadly abandoned the 
world, and turned to chastening their unused passions and ponder- 
ing on supernatural things: for if there was a "general loss of 
nerve," 1 there was no loss of intellectual fire. The tide of meta- 
physical religion was then rising which is ebbing now, and earth-lov- 
ing Christians of to-day are naturally out of sympathy with the rapt 
consolations of those last earth-spurning pagans. Moreover, the 
works of Plotinus, though often eloquent, are ill-arranged, difficult, 
and not translated into English. Nevertheless, his philosophy remains 
profoundly interesting and worthy of study. Ebbing tides have a 
way of rising again, so that it is useful to measure them; and 
besides, Plotinus, though a pagan, was one of the first masters of 
what may be called the philosophy of Christendom, and he explored 
ideal regions to which some minds in all ages love to soar. 

Dr. B. A. G. Puller's little book 2 will help many a person to 
come to closer quarters with the Alexandrian sage. The style of it 
is facile — too facile, perhaps — the question chiefly treated is full of 
living interest, and the passages quoted are given in the text, as well 
as in a readable translation. It is evident, however, that Mr. Puller 

i See the preface to Professor Gilbert Murray's "Four Stages of Greek 
Religion. ' ' 

2 "The Problem of Evil in Plotinus," B. A. G. Fuller, sometime (and now 
again) instructor in philosophy at Harvard University. Cambridge (England), 
at the University Press, 1912. 
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has here brought together two distinct subjects of study which he 
first approached separately and perhaps not with equal interest. One 
subject is the nature of evil and the impossibility of an absolute 
optimism : the other is the philosophy of Plotinus. Mr. Fuller treats 
the first theme in a very lucid, abstract, modern way which is cer- 
tainly trenchant and perhaps sound; he approaches it argumenta- 
tively, under fire of rival academic tenets, not, it is plain, under the 
stress of evil itself. He maintains that the theory of evil is on the 
horns of a dilemma between naturalism and mysticism. We may 
choose to be naturalists; but then we must hold, he thinks, that all 
kinds of good are equal and incommensurable, anything perfect after 
its kind being as perfect as anything else can be. No hierarchy of 
goods will be admissible in which one good should be better than 
another in kind. Every one should be perfectly satisfied with his 
own nature and be incapable of regarding any different endowment 
as more desirable. Mr. Fuller views this naturalistic ideal with some 
enthusiasm. Could it be realized every one would be a god, perfect 
after his kind, without the least suspicion of envy of any other 
being, and the welkin would ring with a chorus of universal self- 
satisfaction. 

After all, this is not so fantastic a proposal ; men faithfully carry 
it out in considering all other animals, even winged ones, hopelessly 
inferior to themselves, and thinking no God worthy of the name 
who should not be endowed with a human consciousness and with 
human principles of justice and economy. Even special tribes of 
men have their specific ideals; I know of no nation, and hardly of 
a province, that does not think itself the best in the world. "I was 
born in Aragon," runs a Spanish ditty, "because such was the will 
of God; still, if I had had my choice, I should have been born in 
Aragon." Could a Bostonian feel differently? And who has not 
been struck by the weary contempt our radical friends express for 
any heaven that should not call for reform? The naturalist in ethics 
should give his blessing impartially to all such homespun ideals, 
although, I should say, only on two conditions : first, that these ideals 
be radically sincere and adequate to the actual nature and capacities 
of the creatures that accept them (as most conventional and religious 
ideals are not) ; and, second, that, in natural philosophy, every one 
should admit the similar vital status and internal authority of all 
the ideals in competition. This last requirement, which sounds so 
preternaturally liberal, is also often fulfilled in practise. Animals 
are not blamed for their instincts, even if inconvenient to us, but 
rather admired ; and this occurs precisely in so far as the irrelevance 
of their nature to the human is realized imaginatively. Animals do 
not speak; they do not compel us to rehearse in words sentiments 
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abhorrent to our nature and habits. Therefore, they do not exas- 
perate us or rouse in us that fanatical impulse to persecute which 
expresses our deep and just desire to be uncontradicted and at peace 
within ourselves. Had animals spoken, the Inquisition would have 
had a pretty work on its hands. 

If this ethical naturalism offends us, with its democracy of dis- 
parate ideals, Mr. Fuller will allow us no refuge except in ethical 
mysticism. Every good except the highest must then be imperfect 
in our sight; evil will be identical with finitude, and the hierarchy 
of ascending goods will be simply a series of diminishing evils. 
The stages of natural happiness will become so many stages of spirit- 
ual misery. Virtue will be the consciousness of sin, sin the original 
condition of life and existence. Paradoxical as it may seem, we 
shall be optimists notwithstanding ; for it will be clear to us that evil 
is an epithet blindly used, and that the consciousness of sin and un- 
worthiness is merely a needful illusion, whatever we call evil being 
in itself a modicum of good and an integrating element in the great- 
est good possible. Our optimism, as Mr. Bradley once candidly put 
it, will consist in maintaining that "the world is the best possible 
world, and everything in it is a necessary evil." 

Such is the alternative before which Mr. Fuller's analysis places 
us — and his analysis is very incisive: either all excellences are ab- 
solute and incomparable, or there is no excellence but one. Before 
resigning myself to this choice, however, I should like to consider 
one or two circumstances that may affect the question. Why, for 
instance, do actual naturalists so seldom remark this parity and in- 
dependence among various perfections, which Mr. Fuller 's ideal nat- 
uralist proclaims so loudly? We have just seen that almost every 
one thinks his chosen type of perfection alone good, or by far the 
best. Does not the reason lie in this, that the parity among ideals 
is in truth a natural parity only, a parity in a field beneath or be- 
yond all moral comparison ? Moral comparisons are possible only in 
view of each ideal, and after some ideal has been virtually set up. 
The living dispositions by which various ideals are determined are 
pre-moral; they can not be said to be equal morally because they 
are biological facts only, without any moral status at all. The values 
which may be assigned to them eventually are assigned by some one 
of them, already in operation, in proportion as they are useful, 
congenial, or stimulating to its own expression. Hence each nature 
ordinarily pronounces itself to be good, but imperfect, since it 
stumbles and creaks as it goes, and it pronounces other natures to be 
good or bad by turns and in various degrees, according to their 
kinship or cooperation with itself. 

This naturalism in respect to ethics is not itself an ethical sys- 



592 THE JOURNAL OF PHILOSOPHY 

tem; it is no pronouncement on the better and the worse. It is a 
biological and historical doctrine, a part of naturalism in general. 
What it asserts is that moral distinctions are natural, that they arise 
and vary with the endeavors and interests of living beings. The 
various ideals and types of perfection themselves, if a vital interest 
finds them propitious or antipathetic, are qualified and graded 
morally in view of that interest; and they could not otherwise be 
judged at all. Truly, as Mr. Fuller says, among various perfections 
one is as perfect as another, and a perfect glove is as truly perfect as 
a perfect family: but I, being a naturalist, do not feel compelled to 
assert in consequence that a perfect family is not the greater good. 
Perfections may be differently prized, though each be as perfect as 
every other, because various sorts of perfect objects are not of equal 
consequence to a given animal nor in a given ideal. So when Mr. 
Benedetto Croce tells us that all expressions, if successful, are equally 
perfect works of art, and that a perfect Neapolitan sigh is esthetically 
equal to the Iliad, I should be far from wishing to contradict him; 
only I should feel that the esthetic quality so denned was interesting 
to esthetes only, and that man must continue to value and to compare 
works of art on far more humane and complex principles. Just be- 
cause goods are relative to living interests, each interest may establish 
a hierarchy among the several goods it recognizes, according to the 
depth and force of its need for them. Various kinds of good are in- 
commensurable only when the living interests that posit them are 
wholly disparate. Thus, it might be impossible to compare the in- 
trinsic value of a perfect gnat with that of a perfect elephant or the 
intrinsic value of mere love with that of mere knowledge; yet the 
gnat and the elephant, love and knowledge, might perfectly well have 
comparable and unequal values for the interests and in the environ- 
ment of a third party; and they might even be inwardly subordi- 
nated in the imagination of some god capable of sympathizing per- 
fectly with both and of weaving these distinct experiences together. 
This privilege, native to every creature, of arranging different 
perfections imagined by it in a scale of ascending values, relieves the 
naturalist of the charge of indifference and anarchy in morals; for 
the naturalist has a nature of his own, and if he learns to know 
himself, he will have a clear and dogmatic system of ethics. The 
same circumstance relieves Plotinus of the charge Mr. Fuller brings 
against him of confusing kinds with degrees of perfection ; for Plo- 
tinus conceived that the universe was but a single living creature, 
with no wholly disparate interests existing in it, since all things had 
been created by the magic of a single good, and by nature converged 
upon it, though at various removes ; so that the respective perfections 
of all these stages were thoroughly relevant to one another, and defi- 
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nitely subordinated in the life and meaning of the whole. It was as 
if in a written sentence we urged that the perfection of each letter 
was incomparable with that of each word, and not a stage towards it, 
and so, again, of each word in respect to the perfection of the sense 
and syntax. Not that these kinds of perfection ought to merge or 
pass into one another, so that the letters should cease to be letters or 
the words words ; yet if in truth, as Plotinus fancied, the sense of the 
whole alone had operated to produce those elements, it would follow 
that in their several spheres their perfections had different degrees 
of importance and of affinity to the perfection of the whole. Ex- 
trinsically all would be collated and ordered serially in the cosmic 
life, and internally each higher stage would contain and project out 
of itself the nature of the lower, as our meanings seem to precipitate 
our words, and our words to determine and, as it were, to emit their 
letters. 

No doubt this view of nature is wrong and reverses the actual 
order of genesis, in which grunts and gurglings come first and mean- 
ings, such as they are, float through the mind later — for the conscious- 
ness of them is fluid and evanescent — carried and alone fixed by their 
sensuous vehicle; but the contrary mythical view is the one proper 
to rhetoricians and idealists, and it is not for us to throw stones 
at Plotinus for not piercing an illusion which was fundamental in 
his nation and in his school, and to which most of us are still subject. 
Mr. Fuller is one of the honorable exceptions; he perceives that 
protoplasm is susceptible of development in alternative as well as in 
progressive ways; that moralities, like arts and languages, radiate 
from a common center, but diverge, the most elaborate being the 
farthest apart ; and that life is essentially centrifugal, multiple, and 
variable in its ideals. Some ethical profusion appears in the civiliza- 
tions known to us, and in each man, before he has learned the 
needful renunciations; but if we allow our fancy to range over the 
unknown parts of the universe, the natural heterogeneity of the 
good becomes simply overpowering. Furthermore the types of good, 
extensible indefinitely at the periphery, are always subtly changing 
at the core. Human nature is not altogether fixed, and human good- 
ness and what man can look upon as good vary with it. Plotinus, in 
supposing that the good was single and a priori, in fancying it to be 
the creative power, encouraged himself to ignore the greater part 
of its possible forms. He shut himself up, with his sect, in imagina- 
tive intolerance. And incidentally he missed the true explanation 
of the origin of evil, which lies in the natural conflict of many powers 
and many ideals. This error, though grave and dangerous, is intel- 
ligible in a mere moralist become a metaphysician (as all Platonists 
are) because it obeys the suasion of the moral life itself. In each 
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man, as in the world at large, there is actually some variety of ideals. 
Each feels himself called upon to pursue the satisfaction of diverse 
faculties and opposed passions. But this moral multifariousness, 
when he reflects, becomes his peculiar torment, his bad conscience. 
Keason requires him to assume integrity, if he has it not. He is 
biologically but a single being, an indivisible engine, and he can not 
work in two directions at once without disrupting his life and ren- 
dering himself incapable of any perfect achievement. Harmony, 
unity of direction, thus become his necessary method. The better 
man he is, the more strictly he imposes it on his wayward impulses. 
Now let ill luck compel such a moral man, such a legislator over him- 
self and plotter of inward policy, to become a natural philosopher. 
Will he not inevitably say that the secret of the world is a morality 
like his own ? Will he not instinctively make a legislator of God and 
a single city out of the cosmos, and a moral symbol even of the land- 
scape? His Socratic wisdom in life will become his Platonic folly 
in science. 

Mr. Fuller's only consistent mystic, like his only consistent natu- 
ralist, is also rather an idol of the class-room than a type found in 
history, and I can not much blame Plotinus if his spectrum was not 
confined to ultra-violet rays. To believe that the life of God is best, 
even to aspire to rest wholly in it, if all other resting-places fail, 
hardly requires us to assert that in itself everything not God is evil. 
What falls short of the supreme may not be a sufficing good for a soul 
insatiable and touched with divinity ; but every soul need not be of 
that temper, and even one that is may consistently delight in the 
various images and echoes of the Beloved which it finds in created 
things. Ought a mystic to lament that he was ever so far separated 
from God as to be able to love him ? Be that as it may, such actual 
mystics as Plotinus and St. Francis (whom Mr. Fuller once or twice 
compares with him in an interesting way) were not kept from hatred 
of finitude merely by an inconsistency; they were kept from it by 
their first principles ; they were kept from it by the very springs of 
their devotion, by the tenderness and wonder which filled them in the 
presence of the creation. The Christian in his whole being, and the 
Neo-Platonist in all but the whole of it, was permeated by humility. 
To be separated, to be inferior, to have always before and above him 
something not himself that he could adore, was essential to his nature 
and even to his celestial happiness. The beatific vision was still 
dualistic ; it was a contemplation, a reception of influence, an ecstasy 
of wonder and love. Of course the life of God was in itself better 
than that of the saint, and the humility of the saint implied that he 
recognized that fact ; but his humility prevented him at the same time 
from desiring that that fact should be otherwise. The mere existence 
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of finitude and separation was accordingly no evil but a good, 
although this good was inferior to that other good in the imitation or 
worship of which it arose. Mr. Fuller's ideal mystic would not be a 
pious enthusiast at all, but a sort of self -torturing Lucifer, unwilling 
not to be God. He would be like an artist cursing his works because 
they could not be identical with their model. Such a passion is 
intelligible but misguided; like that of Pygmalion, it is surely not 
the only consistent expression of an artistic temperament. 

If we turn now to Mr. Fuller's other principal theme, the actual 
philosophy of Plotinus, we can not help feeling that to pose that 
dilemma between an abstract naturalist and an abstract mystic was 
not the happiest way of approaching it. Plotinus, Mr. Fuller himself 
says, "denied the dilemma" (p. 319) ; and yet he adds that it "is the 
key to a proper understanding of his treatment of his problem" 
(p. 329). Is this likely? The problem that preoccupied Plotinus and 
his age was not how to explain the existence of evil or how to justify 
the ways of God ; it was rather to rise above evil, to decipher a divine 
image in the worn and degraded lineaments of things, and to save 
the soul from a temporal and sensuous life to which evil was native. 
I know that Mr. Fuller can quote many a phrase that seems to 
countenance now the one now the other of his two ultimate alterna- 
tives. Plotinus was a learned, respectable man, almost a professor; 
he addressed a sophisticated, over-literary public; and the training 
of ancient rhetoricians, which has descended to Christian preachers, 
encouraged the use of miscellaneous arguments and maxims, no 
matter what philosophy they might imply, if only they had an 
edifying sound or could serve to rebuke some pernicious adversary. 
Plotinus was not above this eclecticism in the detail of his contro- 
versies, but it would be doing him a great injustice to suppose that 
he was eclectic in his general thought or that his small pilferings 
from the Stoics and from others impeded the vigorous flight of his 
heart and imagination towards their congenial goal. The Neo- 
Platonists tended to regard as orthodox all philosophers who accepted 
Homer, much as the Hindus regarded as orthodox all systems that 
accepted the Vedas, however different they might be technically; 
only the atheists, i. e., the Epicureans and the Christians, were 
tabooed. Everything else with a national and noble stamp was 
swept in; but the current that engulfed it all was impetuous and 
single enough. It made unmistakably for salvation. 

The first impulse of men in the presence of evil is to resist and 
try to abolish it ; but when evil is seen to be ineradicable in the world, 
their next impulse is to elude it in their own persons, so recasting 
their habits as to be strengthened against it and to lay up their chief 
treasures beyond its reach. This was the universal effort of the later 
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Greek moralists and of Plotinus among them. He had no courage 
for such a legislative vision as that of Plato's Republic; but the 
chastening lessons of the Gorgias, the Phasdo, and the Phsedrus were 
deeply graven in his heart. If he ever spoke of civic bonds and the 
beauty of the body, or of the world, it was only by rote, because the 
classical Hellenic tradition required it. His spontaneous ideal was 
to quit the body and the state and the cosmos, leaving behind all 
martial passions and sensuous images, to find bliss beyond them, in 
union with what created beings might borrow, but could not keep, 
of divine beauty and peace. 

This is the mystic experience which, when expressed in a cosmic 
allegory, yields the Plotinian system of emanation. The transcend- 
ence of aspiration, divining the ideal behind the actual, becomes, 
when reversed in a myth, an emanation of the actual from the ideal. 
Hence the values of the terms remain what they had been in the 
original experience. The sensible is truly good, for it was deeply 
loved ; it is a true image and hint of the ideal, since it revealed it ; 
but at the same time it is inadequate, since to rest in it was impos- 
sible and the love which it unlocked overflowed it. The manifestation 
is never good intransitively and as only significant of its own being ; 
it has become a sacramental vehicle of grace. At the same time the 
deity signified is proved to be good and gracious, since he is what the 
enthusiast beholds and is enraptured by in his image. I know that 
in practise a devotion that passes from individuals to the ideal is 
seldom an honest devotion. Platonic love has the reputation of being 
either frigid or hypocritical, or perhaps both at once ; when it really 
exists, it is commonly only a sort of abstract sensuality or estheticism, 
at once selfish and visionary. Yet in its origin, and in the experi- 
ence of the few in whom it is a spontaneous religion, Platonic love 
is precisely the opposite of all that. It is a passion for individuals 
so intense, so arresting, so disproportionate to their poor human 
merits, that it seems and is the revelation of an essence greater than 
theirs, of something that, could we live always in its presence, would 
render us supremely happy. A touch of this transcendence is present 
in all romantic passion; for the sluices of the soul are opened, and 
a flood of potential joy is let loose which overflows the narrow channel 
of any particular friendship. It is this extreme sensitiveness to 
what instinctively charms, this piercing shaft of natural beauty, that 
drives the genuine Platonist from the individual to the ideal, from 
an exceeding love of things that must prove inadequate to the 
thought of something adequate that would justify that love. So that 
if there is anything morbid in Platonic love, it is not its unnatural 
coldness, but its disproportionate fervor, not the barren egoism of it, 
but its suicidal self-surrender; for the Platonic lover loves so reli- 
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giously that his love must needs carry him beyond its initial object, 
and beyond himself. 

When we view the system of Plotinus from this side, which is the 
genuine side of it, can we urge that in consistency everything not the 
supreme good should have been pronounced an evil? Has the lovely 
creature we first fell in love with become an evil, because that frail 
charm may have awakened and bound us to higher loyalties? To 
transcend an affection in this way is not to destroy but to under- 
stand it. The all-transcending aspiration of Plotinus, in leaving the 
earth and the stars and the intellect behind, did not need to dishonor 
these instruments of grace ; on the contrary, in feeling them to be in- 
struments of grace, it could add a divine sanction to their native 
allurements, as if a bridegroom became the priest at his own wedding. 
Platonism is a Hellenism transfigured by Socratic faith, a paganism 
in which the twelve cosmic gods have found a master, the good, and 
become its twelve apostles. 

So much in justification of the sentiment of Plotinus that nature 
is good, although the supernatural is better. "When we come to his 
occasional apologies not for finite goods but for positive evils, his 
arguments are as lame and the principle of them as immoral as in 
other theodicies : and here I can only utter a loud Amen to all Mr. 
Fuller's criticisms. The trick (whoever invented it) of calling 
finite good "metaphysical evil" was devilish in its guile; for as we 
can easily show that this sort of ' ' evil ' ' is good, and the prerequisite 
of all moral discrimination, we may thereby so confuse and disarm 
our conscience as to entertain the notion that true evils, too, might 
be good. But they are not. In thwarting or injuring any deter- 
minate creature (an absolute point of origin for values) they are 
bad irretrievably. No doubt the same material object or event which 
is bad for one man may be good for another, as is the issue of a 
battle; but that does not make it good in itself, nor good altogether, 
nor better for the man it destroys; nor can this man find it good 
while he retains his vital strength and his native shade of humanity. 
Pantheism, in teaching that the world ought to be full of horrors, 
since so it is, accepts the most savage of ideals; yet it is often em- 
braced by the most tender-minded people, to spare themselves the 
distress of admitting that anything is horrible after all. Plotinus, 
however, was no pantheist, and his God, who created the world by 
a virtue that flowed, as it were, from the hem of his garment, was 
not responsible for the world, nor glorified by the evils in it, nor even 
cognizant of their existence. Plotinus could not explain the origin 
of evil ; in fact he could not explain the origin of anything, his whole 
natural philosophy being unnatural, and merely a moral allegory. 
We must not assimilate unduly the Platonic eschatology to the He- 
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braic. In the latter, evil was originally an accident, which God 
parried dramatically, capping it with a greater good. This deity, 
as at first conceived, was by no means omnipotent, in the sense of 
being the only force at work in things, and having a calm eternal 
vision of them in their ultimate destiny. He was omnipotent only 
in the rhetorical sense that he could bring about practically any- 
thing he chose; a Titanic magician (such as Michael Angelo painted 
him), he could dart from place to place, and set right anything that 
in his absence might have taken a turn that displeased him. For 
things, although he might once have created them, all had a will and 
a way of their own ; they made a great pother, and it was no sinecure 
to keep them in hand, and drive them all abreast. Afterwards the 
theologians, influenced by Greek and Oriental philosophies, found 
this dramatic notion of Providence crude, and tried to rationalize 
it. They thought God ought to be the serene author and spectator 
of the drama in which the popular imagination had made him a pas- 
sionate actor; he must have foreseen and planned all the villainies 
and tears in it, in order to obtain a more moving effect at the 
end, when the tears should be dried, and the villainies punished or 
forgiven. Thus the evil that to religious sentiment seemed to offend 
God, according to religious theory really subserved his purposes: 
and having shifted their ground and contradicted their premises, 
the theologians had the "problem of evil" on their hands; and they 
still have it. 

For the Platonist, however, the matter was not so hopelessly tan- 
gled. Evil he thought a weakness, an ignorance, a confusion which 
the influence of the divine life, if we could only appropriate it, was 
always ready to cure. Salvation was a return to nature, to what the 
spirit that works in us demands ; and while none of the functions or 
organs which this spirit gathers about it was evil in itself, they stood 
in need of strict subordination. The only happy life for each func- 
tion, for each level of endowment, lay in serving the one above it; 
the flesh must serve the heart, the heart the intellect, the intellect 
the single ultimate good. The standard of excellence for each fac- 
ulty and for each creature was not placed, as in naturalism, in 
self-preservation and a congenial routine at that particular level; 
it was placed outside, in the higher excellence it immediately sub- 
served. Not (let me repeat) that the vocation of each creature or 
faculty was to become the next higher; there was no such restless 
evolution in this hierarchy. But the life of each came from above, 
and could be fully received only by obedience and fidelity. So 
morality was made aristocratic. The joy of everybody could lie only 
in service, not in that service of equals or inferiors which a demo- 
cratic morality now enjoins, but in a sort of feudal devotion to a 
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master brighter, purer, and stronger than ourselves. Plotinus was 
a very great prophet, although he thought little about the future. 
He caught completely the inspiration of his age and laid down in 
advance the essential principles of Byzantine art, of alchemy, of 
demonology, of medieval astrology and theology, of ascetic discipline, 
and even of feudal loyalty and romantic enchantment. 

But what of "the problem of evil"? Such a problem properly 
exists only for the theologians I was just speaking of, who teach a 
deliberate planning and creation of the world ex nihilo, or for pan- 
theists like the Stoics, who, in spite of their pantheism, wish to give 
universal authority to a particular ethics. It does not exist for the 
naturalist, because for him both good and evil are relative to finite 
interests necessarily at war in this crowded world. Nor does it 
exist for the Platonist, to whom it is obvious that the good is far 
away and that it was not the good that removed the good where it 
is absent. The problem of darkness does not exist for a man gazing 
at the stars. No doubt the darkness is there, fundamental, pervasive, 
and unconquerable except at the pin-points where the stars twinkle; 
but the problem is not why there is such darkness, but what is the 
light that breaks through it so remarkably; and granting this light, 
why we have eyes to see it and hearts to be gladdened by it. This 
truly idealistic and moral question Plotinus answers sublimely, say- 
ing that our hearts are themselves sparks, scattered by that celestial 
flame, that rush by nature to rejoin their element. This answer of 
the Platonic sage, for all its sublimity, can not be imposed on any 
one who is made sincerely happy by eating, fighting, loving, talking, 
and peering curiously about, or whose genius and situation, for any 
reason, carry him towards some different point of the moral compass. 
The Platonic good is the goal of a very special aspiration, now largely 
in abeyance. But things come round in this world ; the ruffians may 
be upon us some day when we least expect it, and philosophy may 
have to retire again to the sanctuary. Even then we should search 
the books of Plotinus in vain for any solution of the artificial problem 
concerning the existence of evil ; but if we searched them for a thread 
out of the natural labyrinth of evil, we might possibly find it. 

G-. Santatana. 



THE BELIEF IN SENSATIONS 1 

IN few of our sciences is the contrast between theory and practise 
so pronounced as in psychology. Its methods are, for the most 

i This paper was read at the tenth meeting of the American Philosophical 
Association at Princeton, December 27-29, 1910. It was not published at the 
time because the author hoped to rewrite it and publish it as part of a more ex- 



